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Abstract

It is known that tarfgas and mystic culture played an important role in the Islamisation process of Anatolia, which
started in the time of Seljukids. This culture has been represented for centuries by such Sufi orders as
Kazariniyya, Kubrawiyya, Suhrawardiyya, Mawlaviyya, Rifd‘iyya, Bektdshiyya, Khalwatiyya, Qadiriyya,
Nagshbandiyya and particularly Yasawiyya, through shaykhs and dervishes from Transoxiana, Khwarezm,
Khorasan and other regions. played a considerable role in the city. This paper, in general, deals with Nagshbandi
culture and tekkes, which had began to come into being in Bursa after 15" century, and dervishes, and these
tekkes that always remained within the Nagshbandiyya until their closing down, or the ones that were originally
established to be a branch of other Sufi orders and joined in the Nagshbandiyya in the course of time, or vice
versa.
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It is known that tarigas and mystic culture played an important role in the Islamisation process of Anatolia, which
started in the time of Seljukids. This culture has been represented for centuries by such Sufi orders as
Kazar(iniyya, Kubrawiyya, Suhrawardiyya, Mawlaviyya, Rifa‘iyya, Bektashiyya, Khalwatiyya, Qadiriyya,
Nagshbandiyya and particularly Yasawiyya, through shaykhs and dervishes from Transoxiana, Khwarezm,
Khoraséan and other regions.

The Nagshbandiyya, as a Sufi order, took root in Anatolia through ‘Abd Allah Ilahi (d. 896/1491) when he was
sent to Anatolia by ‘Ubayd Allah Ahrar (895/1490) as his deputy (khalifa) in the second half of the 15th century.
However, during the War of Ankara (1402), some Nagshbandi dervishes within Timur’s army had already
reached Anatolia and introduced this order to some extent.

Bursa, a city which had always been a center of cultural, artistic and commercial activities, came to be one of the
centers of Sufi culture under the Ottomans. Great number of scholars, artists and dervishes from various regions
and Khorasan in particular, began to rush to Bursa, the first capital of the Ottoman State, conquered in 1326 by
Orkhan Gazi. Nagshbandis were among the first sufis arriving in Bursa. Moreover, Yogurtlu Baba Tekke where
Ahmad I1aht, a Nagshi shaykh, carried out his Sufi activities, was one of the first lodge established in Bursa. The
city is an important center for the history of Sufism, since many Sufis who grew up there served in and addressed
to various lands of the Islamic geography and especially in the Ottoman State with their writings.

It is observed that, in the period ranging from the conquest of Bursa to the closing down of tekkes and zawiyyas
and, banning of Sufi orders in 1925, the Nagshbandi culture — Nagshbandi-KhalidT in the later periods- continued
incessantly. As will be mentioned later, among these Sufi convents, dergéahs, were also the ones that always
remained within the Nagshbandiyya until their closing down, or the ones that were originally established to be a
branch of other Sufi orders and joined in the Nagshbandiyya in the course of time, or vice versa. Considering their
dates of establishment, the Nagshbandi tekkes can be enumerated as fallows:

1. Ahmad l1ahi Tekke

Ahmad Il1&ht Tekke, known also as Yogurtlu Baba Dergah is one of the important tekkes of Bursa, since it was the
first Nagshbandi dergah established in Bursa and played a pioneering role in the history of the Nagshbandiyya
with its activities paving way for the dissemination of ideas of this order in Anatolia.
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The Dergéh was established in the Eski Kaplica Yolu (Road to Old Spa ), by a majzQb (ecstatic dervish obsessed
by divine love) whose real name and origin is unknown, but nicknamed as Yogurtlu Baba (Father with yogurt)
since he loved yogurt or doled out buttermilk to the soldiers during the conquest of Bursa. Yogurtlu Baba, who
until his d(laath led a solitary life in a cell of his dergéh following the conquest, was buried around the masjid by
his dergah-.

The most eminent shaykh of Yogurtlu Baba Dergah was Ahmad 11aht, a Sufi of 15th century. His life before his
arrival in Anatolia is unknown. However, some sources mention him to have been from Bukhara and to have
served some shaykhs from Khalwatiyya, Malamatiyya and Nagshbandiyya orders and become a successor to
them. 11ahi is most likely to have met Ya‘kab Charkhi (d. 851/1447) or ‘Ubayd Alldh Ahrar (d. 893/1490) from
the Nagshbadi shaykhs before his death.

As far as the sources are concerned, Ahmad 11&hi who is reported to have come to Bursa in the reign of Mehmed
the Congueror, restored the Yogurtlu Baba Dergah which was then in ruins. Later on, a man of charity named
Defterzade Dervish Efendi from his followers rebuilt the Dergéh to serve dervishes.” Furthermore, he built in the
same place, a zawiyya, a mosque and rooms for dervishes, and stipulated that the disposition of the tekke would
be carried out by the sons of Ahmad 11&hi. If the construction date of the tekke, 870/1465, in Bursa Kiitiigii (Bursa
Registers) is taken into consideration, the shaykh must have come to Anatolia before the time mentioned®.
Although Ahmad 11&hi is known to have been buried in the cemetery of his tekke, presently there exist no tekke
building, graveyard or a tombstone”.

His most well known work that reached the present day is his comment (sharh) in Persian to Sadr al-Din al-
Qunawi’s Miftah al-Gayb, which he wrote upon Mehmed the Conqueror’s demand.> Among his other important
works® were Sharh-i Isuldhat-1 Miftdh al-Gayb,’ his Persian comment titled Shagayiq al-Hagayiq li-Sultan al-
Khalayiq that he wrote to Mahmid al-Shabusteri’s Gulshan-i Raz®, his Diwan in plain Turkish,® Khizirndme,™
and Sharh-i Ba ‘z1 Rubad ‘iyydt-1 ‘Umar Khayydm."*

The fact that 11ahi commented Miftah al-Gayb written by al-Qunawi who was the second most eminent
representative of Wahdat-i Wujdd (unicity of being) philosophy after Ibn al-‘Arabi, and his comment to
Shabusteri’s Gulshan-i Raz as well as his bid to explain the most sophisticated issues of the philosophy of
mysticism in his sermons in Higia Sophia Mosque, gives some clues about the ideas 11ahf represented.™?

Y1t is reported that Suleyman Chelebf, the author of Mawlid, a poem to praise the Prophet Muhammad, served in this tekke
after the death of Yogurtlu Baba. Mehmed Shams al-Din, Yadigar-: Shamsi-Bursa Dergdhlari |-11 (published by Mustafa
Kara, Kadir Atlansoy), Bursa 1997, pp. 598-599.

zBursa Ser ‘iyye Sicilleri (BSS), B 41, f. 87a; Kamil Kepecioglu, Bursa Kiitiigii (BK), 11, p. 317; BK, 1V, p. 388.

BK, Il p. 317.

* Baldirzade Selist Shaykh Mehmed, Rawza-i Awliya, (published by Mefiil Hizli, Murat Yurtsever) Bursa 2000, p. 106;
Ismail Belig, Giildeste-i Riyaz-1 ‘Irfan ve Wafaydt-1 Déanishwardn-1 Nadiraddan, Bursa 1302, p. 143; Bakirct Mehmed
Rashid, Zubdat al-Wakdyi‘ dar Balda-i Jalila-i Bursa, Millet-°Ali Emiri, no. 89, pp. 162-163; BK, I, p. 56, Il, p. 317;
Mehmed Shams al-Din, Yadigar-: Shamsf, pp. 598-599.

® The master copy of the book (miiellif niishasi) is in no. 414 at Qunya Yasuf Aghd. There is also a copy in Sulaymaniye-
Pertev Pasha, no. 278.

® The only copy of the risala (monograph) known to be presented to the Sultan Bayezid I is in Sulaymaniye-Ayasofya, no.
1957.

" Topkap1 Saray1 Miizesi-Revan, no. 474.

& Only known copy is in Bursa Yazma ve Eski Basma Eserler Kiitiiphanesi (BEEK) (The Library of Manuscripts and Old
Printed Books in Bursa), Orhan, no. 93.

® There are more than one copies of the book known with various names such as Kitab-1 Molla Iidhi, Najat al-Arwah. For
example, see Sulayméniye-Mihrisah, no. 195, 127, 202/5; BEEK, Genel, no. 846/2, 2284/2, 5007/2.

1% Sulayméniye-Lala ismail Pasha, no. 702/4.

u Among the reasons why Ahmad [1ahi was not as much well-known as ‘Abd Allah I1ahi, another Nagshi shaykh in Anatolia,
were the fact that he wrote most of his books in Persian and that he could not establish a powerful Sufi institution.

2 For the information about how the Wahdat-i Wujad philosophy was perceived by the first representatives of the
Nagshbandiyya order see Hamid Algar’s important work titled “Reflection of Ibn ‘Arabi in Early Nagshbandi Tradition”,
Journal of Islamic Research, v. 5, no. 1, Junuary 1991.
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Although to whom Il&hi referred as his successor is unknown, his son Mehmed Efendi known as 1l1&hizade took
over his father’s post following his death. Mehmed EfendT, after taking ijazat (authorization) from his father,
retired into solitude for a while, in the quarter of Hisar, in Bursa. After his father’s death, he undertook his post as
shaykh and carried out his order’s activities™ until his death in 935/1529."

Ya‘kib Efendi succeeded to his father, Mehmed Efendi. While was a shaykh in Istanbul Hakim Chelebi Zawiyya
in 979/1571, he left his post for Bursa and took over his father’s position."® Ya‘kiib Efendi was an important
figure for the Nagshbandi culture in Bursa, since he connected leading Naghshi shaykhs in 15th century Anatolia;
Ahmad T1ahi and ‘Abd Allah I14hi.** Worked for the restoration of the tekke, and founded a library'” within the
tekke, Ya‘kab Efendi passed away in 999/1590 and was buried in the cemetery of the tekke.™® It is unknown by
whom the services in the following years were carried out. However, Shaykh ‘Ali (d. 1030/1621), one of the
grandsons of Ahmad Ildhi assumed the post in 17th century. ‘Usman Efendi, the last representative of the
llahizade generation, since he had no son to undertake the administration of the tekke, the post of shaykh and
administration was given temporarily to the shaykhs of Bahri Baba Tekke known as Khalwati zawiyya.”* Today,
there is nothing left except for the grave of Suleymén Chelebi in the graveyard, the author of Mawlid, and
centuries old-willow trees. A big café and a car park were built on the tekke and its graveyard.

2. Gar-i ‘Asikin Tekke

Less is known about this tekke. However, Yadigar-i Shamsi provides most of the information known today. Gar-i
‘Asikan (Cave of the Lovers) was one of the oldest lodges of Bursa, takes its name from ‘Abd al-Samad and Baha
al-Din Efendi who were called ‘dsikdn (lovers) and buried in the graveyard of the tekke. On the other hand, the
tekke was also named Bukhara Qalandarkhana, since travelers and dervishes from Bukhara and Afganistan stayed
there mostly. It is reported that Amir Sultan stayed there for a while as a guest when he came to Bursa.

Uzbek ‘Abd al-Rahman Baba was the fist known Nagshi shaykh of the tekke situated in Pinarbasi. He probably
came from Bukhara to Diyarbakir first, but later left for Bursa on his disturbance of the extensive interest shown
by public. Having led a solitary life in Tahtakale for a while, ‘Abd al-Rahman Baba settled down in Gar-i ‘Asikan
and educated disciples in compliance with the principles of Nagshbandi order. He died in 1157/1745 and was
buried in the cemetery of the tekke.

Following Shaykh ‘Abd al-Rahman al-Bukhari (d. 1290/1873), and Shaykh ‘Abd al-Q&dir al-Bukhari (d.
1304/1886), Shaykh Sayf al-Din al-Bukhari from Nagshbandiyya-Khalidiyya, became a shaykh to the tekke.
Standing out with his knowledge, he is reported to have preached at Uliicami® and dealt with dhikr. When he
visited Mecca in 1313/1895 for pilgrimage, he was appointed to the vacant position of shaykh in Nagshbandi
tekke and passed away there in the following year. His son who was a soldier did not show interest in his father’s
tekke. Therefore, Khafiz Amin Efendi, the son of Shaykh Can Efend? from Uzbekler Tekke took over the post.
When his father died Khafiz Amin Efendi moved to Uzbekler Tekke to undertake his father’s post, leaving his
own position for his brother Yasuf Efendi in 1314/1896.%

3 Mehmed Fahr al-Din states in his Giilizar-: ‘Irfdn (Istanbul Atf Efendi, no. 1923, f. 173a) that the date of death is
900/1495. The author of the Yadigéar-: Shamst (p 599) says that some sources mention it as 970/1572.

“ Giildeste, p. 144; Yadigar-: Shamsi, p. 599.

1> The fact that there was a long duration between these two shaykhs associates that there might have been some other people
serving as shaykhs in the dergah between the two shaykhs.

'® The Nagshi genealogy of ‘Abd Allah Il4hi is mentioned in the sources as follows: ‘Ubayd Alldh Ahréar > ‘Abd Allah Ilahi >
Amir Ahmad Bukhari > Hakim Chelebi > Nakshbandzade Mustafa Efendi > Ilahizade Ya‘klb Efendi...

" As far as the information is concerned in the trust deeds of the library, dated 980/1572, there were books of Tafsir
(Qur’anic exegeses), Hadis (Prophetic traditions), Figh (Islamic Jurisprudence), Tarikh (History), Tib (Medicine), Liigat
(Dictionary) and Tasaww(f (Mysticism) in the library. See BSS, A 107, f. 12b.

'8 Giildeste, p. 145; Yadigar-: Shamsi, pp. 599-600; Mustafa Kara, Bursa’da Tarikatlar ve Tekkeler, Bursa 2001, 198-215;
Hasan Basri Ocalan, Bursa’da Tasavvuf Kiiltiirii, XVII. Yiizyil, Bursa 2000, pp. 146-148.

9'yadigar-: Shamst, pp. 601-602.

20 yadigar-: Shamsi, pp. 447-448.
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3. Bukhara Tekke

This tekke was also named as Uzbekler Tekke and ‘Ashiir Efendi Dergdh, whose founder and foundation date is
unknown. Name of some shaykhs served there until Shaykh Sa‘id Can al-Bukhari who died in 1290/1873, are
obtained from the tombstones in the cemetery of the tekke. The Shaykhs, about whose lives little is known, were
as follows: Shaykh Sulayman (d. 978/1570), Shaykh ‘Abd al-Rahman (d. 1157/1744), Shaykh ‘Ashir Mehmed (d.
1171/1757), Shaykh Mehmed Niyazi (d. 1235/1819), and Ahmad Shah (d. 1244/1828).

Naming of the dergéh also as ‘Ashiir Efendi Dergdh, indicates that Shaykh ‘Ashtr Efendi was an influential figure.
Although there is no information about the shaykhs of the dergah, the dedication of the dergah to the dervishes
coming from Bukhara, strengthens the possibility that these shaykhs came from Bukhara. Before he died and was
buried in the graveyard of the tekke, Sa‘id Can al-Bukhari served as a shaykh for forty years in the dergah. His son
Shaykh ‘Abd al-Rahman replaced him and kept this position until his death in 1296/1879.

Since Shaykh ‘Abd al-Rahmén had no son to replace his position, Shaykh Sa‘id Can al-Khwarezmi who stayed in
the tekke as a guest, undertook the post. Traveling to Mecca for pilgrimage together with his family, lived in Mecca
for a few years and served as naqgash (decorator) in the repair work of Masjid-i Nabawi. In that period he took
Nagshbandi ijazat from Shaykh Mehmed Sa‘id Efendi, the son of and successor to Shaykh Mehmed Cén Efendi,
one of the successors to ‘Ali ‘Abd Allah al-Dihlawi. Later on, he returned to Istanbul along with his family and then
moved to Bursa after a short time to settle down in Bukhara Tekke. He continued his teachings for twenty years,
passed away in 1316/1898 and was buried in the graveyard of the tekke.

Shaykh Sa‘ld Can Efendi was replaced by his son Shaykh Mehmed Amin Efendi. Following the death of Mehmed
Amin Efendf in 1340/1921,* who had taken Nagshbandf ijazat from his father, Khafiz Sa‘d Allah Efendi, became
the last shaykh of the tekke.?

4. Mushammilzade Tekke

Also known as Futdhi Zawiyya, one of the first Nagshbandi tekkes in Bursa, was founded by Mushammilzade Shaykh
Mehmed Efendi. Very little is known of his life. However, he is reported to have served in Istanbul and become a
successor to Shaykh Mahmd, who was the son-in-law and successor to Amir Ahmad Bukhari.® He guided people in
the zawiyya he founded in the vicinity of Molla Fenari Mosque. He died in 931/1524 and was buried in the
graveyard of the dergah.**There is no information of who replaced his position. The tekke went to ruin in the
course of time.

5. Naqqash ‘Ali Tekke

The founder of the Naqqgash ‘Ali Tekke and Masjid was ‘Ali b. ‘Ilyas ‘Ali. Known also as Naqqash ‘Ali Pasha, he
came to Bursa as a master of naqqash (decoration master). ‘All Pasha conducted the decoration work of Yesil
Tirbe (Green Mausoleum, the tomb of the Ottoman Sultan Mehmed Chelebi) and served the dissemination of this
art in Anatolia. When he died he was buried in the graveyard of the masjid he had previously built.

The first shaykh of the tekke was Mahmid Lami‘i Chelebi, one of the leading Sufis and poets of the 16™ century.
His father, ‘Usman Chelebi was a defterdar (finance minister) of the reign of Sultan Bayezid Il. Having
completed his madrasa education in Bursa where he had been born in 878/1473, he came to Istanbul and adhered
to Amir Ahmad Bukharf (d. 922/1516), a Nagshbandi shaykh. He took ijazat and moved to Bursa to settle down
in the Naqqash ‘Ali Zawiyya built by his grandfather in Bursa Hisar1.®

2L yadigar-: Shamsi, pp. 299-302; Bursa Kiitigii, 1, p. 293; IV, p. 109;

%2 Mustafa Kara, “Bursa Dergahlarinda Seyhlik Yapan Mutasavviflar I *, Uludag Universitesi Ilahiyat Fakiiltesi Dergisi,
Bursa 1991, no. 3, p. 115.

2 Giildeste, p. 152; Yadigar-: Shamst, p. 545; BK., IV, p. 232.

% Rawza-i Awliya, p. 250.

> Amir Ahmad Buhari, one of the leading khalifas of Molla I1aht educated many novices in the tekkes he established in the
districts of Fatih, Ayvansaray, and Edirnekap1 in Istanbul. For comprehensive information about these tekkes see Thierry
Zarcone, “Emir Buhari Tekkesi”, Diinden Bugiine Istanbul Ansiklopedisi, 11, p. 165-167

% Giildeste, p. 177; Zubdat al-Wakdyi*, p. 221; Yadigar-: Shamsi, pp. 547-549; Giinay Kut Alpay, “Lami‘i Chelebi and His
Works”, Journal of Near Eastern Studies, April 1976, vol. 35, no. 2, pp. 73-93.
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He is reported to have adhered to Gulshaniyya order through Gulshani Shaykh 1lhami Efendi while continuing his
guidance (irshad) activities in the above-mentioned tekke.*’

Thanks to his works and translations almost thirty in number, and written in both prose and poem forms, he came
to be well-known to the Sufis, scholars and circles of art. There is no doubt that his most important work which
caused him to be more popular was his Turkish translation of Nafahat al-Uns min Kkadaréat al-Quds. He passed
away in 938/1531 and was buried in the cemetery of the tekke where he had served.?® No further information is
available about the activities of the order in the subsequent years.?

6. Hasan Efendi Tekke

‘Umarzade Hasan Efendi, who was reported to have served in the capacity of mudarris in Bursa for a while,
adhered to Ishak EfendT, shaykh of Samargandiyya, and completed his Sufi education. Having obtained ijazat, he
started in the guidance activities in the tekke he had founded in the quarter of Incirli. Trying to guide people with
his sermons and advices in the Uliicami‘, Hasan Efendi was prevented from these activities on the ground that he
stated ideas contrary to the shari‘a (religious law) and had a bdnl (false) belief.*® He could not get on well with
the learned class, administrators and even shaykhs, due to his rigid disposition and criticizing approach.** He was
assassinated by Celali insurgents in 1016/1607 and buried in front of the cell which had been used as a library
near the mosque.*

After his death the lodge remained vacant for a long time until the Nagshi Shaykh Baldirzide Sa‘ld Mustafa
Efendi was appointed there in 18th century. Shaykh Sa‘ld Efendi was born in Bursa as a son to Shaykhi Chelebi.
He received his first education from Karababazade Ibrahim Efendi, and took his Nagshi ijazat from Kethuda
Shaykh ‘Ali Efendi, the successor to Mehmed Murad Efendi. It is reported that Sa‘id Efendi had organized usQl-i
Nakshbandi and Khatm-i khwaja, and taught the volunteers some courses. He passed away in 1175/1761 and
was buried in Amirsultan cemetery.®® Rashid Efendi became a shaykh in the wake of Sa‘id Efendi’s death.
Having taken ijazat from Shaykh Mehmed Nagshbandi of Trabzon, he died in Damascus in 1209/1794 on his
return journey from Mecca. ‘Ali Efendi (d. 1234/1818), Hasan Dede and ‘Ali Riza Efendi replaced his post in
turn. Mehmed Shams al-Din (d. 1936), the author of Yadigar-i Shamsi, stated that the tekke was in a totally
demolished state in his time, while the masjid was transformed to a mosque by the people of the quarter.®

7. Nagshbandi-i ‘Atik Tekke

It was also named A¢tkbas Mahmud Dergdh, since Agikbas Mahmid Efendi was the first known shaykh of the
dergah which was built by Daye Khat(in, the ‘wet-nurse’ of Chelebi Mehmed in 829/1426.%*° Born in Diyarbakar,
Mahmdd Efendi was the nephew of the Nagshi Shaykh Mahmdd Efendi, who was well-known as Urmiye Shaykh
and executed upon the order of Murad 1V in 1048/1639.%

2 BK., 111, p. 146.

% Rawza-i Awliya, pp. 222-223; Giinay Kut, “Lamii Celebi”, Tiirkive Diyanet Vakfi Islam Ansiklopedisi (DIA), vol. XXV,
pp. 96-97. The graveyard in which Shaykh’s grave also stays is in ruins presently.

% There is no record that his sons mentioned in Yadigar-: ShamsT (p. 548-549) served in the tekke. Of them, mudarris Lem*i
Chelebi (d. 957/1550) and his other son Ahmad Chelebi (d. 962/1554) were buried by the grave of their father.

% He, for instance, claimed that nobody from any religion would stay in the Hell for good, except for Yeciic and Meciic. See
Yadigar-: Shamsf, p. 321.

%! It is revealed that Hasan Efendi, once claimed that the real ‘marifet’ (cognition) was in the Nagsbandiyya order, since it
reached Ab( Bakr. He also said that the imam of the Murad I Mosque, ‘Abd Alldh Efendi, from the Ashrafiyya order,
stated that the genealogy of many tariqats was attached to Hz. ‘Ali. Upon these words, Shaykh Hasan, claimed that ‘Abd
Allah Efendi considered Hz. ‘Al to be superior to Hz. Abl Bakr, and he and Ashrafis committed a deed of blasphemy and
therefore they had to be executed and their crown had to be crashed. He further suggested that people who greeted them
should be regarded as infidel as well.

%2 BK, II, p. 204.

% Giildeste, p. 186, Yadigar-: Shamsf, pp. 321-322; BK, IV, p. 106.

% Yadigar-: Shamsi, pp. 322-323.

¥ Kazim Baykal, Bursa ve Anitlar1, Istanbul 1982, p. 115.

% 1t is reported that, Sultan Murad 1V, on his return from the Bagdad campaign, ordered his execution, considering the great
influence of the shaykh on the region and possibility of his rebellion. See Bursa Kiitiigii, 11, p. 191.
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After the execution, A¢ikbas Mahmad left Diyarbakir. He traveled to many centers of knowledge and especially
Cairo and Bagdad to learn from the scholars.*’ Afterwards, he came to Bursa and began to preach in Daye Khat(n
Mosque and Ulticimi* from time to time.*®

He was called back to Istanbul on disagreement with a person named Narcioglu about an inheritance issue. He
was also imprisoned for a certain time due to the words he uttered in the presence of the Grand Vizier Koprill
Mehmed Pasha and Shaykhulislam Esiri Mehmed Efendi.* In the following years, complaints about the shaykh
went on. For instance, in a petition signed by almost thirty scholars in Bursa, it was complained that Agikbas
Mahm(d Efendi pretented to be a shaykh, beat the poor and the weak, deceived people with his claim to be qutb
(pole, highest rank in the mystical hierarchy) and uttered inappropriate words against scholars and citizens. Most
probably in a reply to that petition, it was ordered in the same year that people had to be secured from the bed
deeds of the shaykh sending him into exile.*

On his return from exile, Mahmad Efendi went to Bursa once again. He died in 1077/1666 and was buried in the
graveyard of Daye Khatin Mosque. Shaykh Mahm{d wrote poems in Turkish, Persian and Arabic, under the
pseudonyms of ‘Resmi” and ‘Acizi.”** He wrote Risala-i Nagshbandiyya of Sufism, and Giizide of tajwid (certain
rules of reciting Qur’an) in Turkish. He also translated and commented Sayyid Mehmed Hamadéani’s Awrad-:
Fathiyya.*” He is also reported to have written a book titled Risala-i Nurbakhshiyya® on the awrad (litanies), and
silsila (genealogical chart of the shaykhs).**

In the tekke where Qubrawi dhikr was performed especially on Mondays and Thursdays beside NagshbandT one,
following names became shaykhs after A¢ikbas Mahmad Efendi:

Akhi Mahmid (d. 1090/1679), Shaykh Mustafa (d. 1110/1698), Shaykh ‘Abd al-Karim (d. 1138/1725), Shaykh
‘Abd Allah (d. 1159/1746), Shaykh Mehmed (d. 1176/1762), Shaykh Mehmed (d. 1192/1778), Shaykh ‘Abd
Allah (d. 1217/1802), Shaykh ‘Abd al-Karim (d. 1247/1831), Shaykh ‘Abd al-Hadl (d. 1292/1875), Shaykh
Mehmed Ashraf (d. 1295/1878), Shaykh Ashraf (d. 1345/1926). Shaykh Ashraf quit his position in the tekke of
his own volition and went to Anatolia. Hajji Ziya Efendi replaced him on 22 Muharram 1344/12 August 1925.%

8. Aminiyya Tekke

Shaykh Mehmed Amin, the founder of the tekke, was born in 1140/1727 in Karkuk. Having studied madrasa courses,
left for Urfa where his uncle lived, after his father’s death. Starting his profession as Urfa Divan Kétibi, Mehmed Amin
Efendi at the same time adhered to Hamamizade Shaykh ‘Abd al-Nabi and received ijazat from him. He stayed in
Aleppo for one year and went to Diyarbakir before going to Istanbul on his shaykh’s advice. While working in the
capacity of katib (scribe) in the service of Ragib Pasha, he adhered to Tazicibagizide Mehmed Agah Efendi®’, the
shaykh of Kalekapisi Mawlawikhéna.

¥ M. Van Bruinessen, “The Nagshbandi Order in 17th —Century Kurdistan” in: Marc Gaborieau, Alexandre Popovic et
Thierry Zarcone (eds), Nagshbandis: cheminements et situation actuelle d'un ordre mystiqgue musulman. Istanbul-Paris:
Editions Isis, 1990, p. 352.

%8 Giildeste, p. 154; Giilizar-: ‘Irféan, f. 113a; Yadigar-: Shamsi, p. 561.

* Giildeste, p. 155.

“ BSS, B 130, f. 87a, 96b; BK, IlI, p. 182, 189.

*! Giildeste, 154; Yadigar-: Shamsi, p. 562.

*2 fstanbul Belediyesi Kiitiiphanesi, Osman Ergin Yazmalar, no. 669.

*® Sulaymaniye-H. Hayri-Abdullah Efendt., no. 146.

“ Hasan Kamil Yilmaz, “A¢ikbas Mahmud”, DIA4, |, p. 332; Kara, ibid., pp. 234-236; Ocalan, ibid., pp. 143-145. Mehmed
Shams al-Din suggests that these books belonged to Akhi Mahm{d who replaced the shaykh in question. See, Yadigéar-:
Shamsi, p. 564.

** The tekke was destroyed in a fire that took place in Bursa in Shaykh ‘Abd Allah’s time, therefore the activities were carried
out in Dar al-Hadis for eight months.

*® yadigar-: Shamst, pp. 563-569.

4" Agah Efendi, adhered to Shaykh ‘Usméan Nayi Dede in Kulekapisi Mawlawikhéna, received his Nagshbandiyya ijazat from
Mustafa Riza Efendi (d. 1184/1770), the shaykh of Najjarzade Tekke, a leading Nagshi dergah of the 18™ century. For the names
of the shaykhs of the tekke in question, see Zakir Siikri Efendi, Die Istanbuler Derwishchkonvente und ihre Scheiche, ed. Klaus
Kreiser (Freiburg im Breisgau, 1980).
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After succeeded to Agah Efendi, he married the granddaughter of the shaykh and dealt with the education of the
disciples in a house near Kalekapisi.

Leading a solitary life after his shaykh’s death, Mehmed Amin Efendi went to Bursa in 1193/1779, purchased Sarizade
Konagi where he would continue his sermons. After a few years he returned to Istanbul. However, he did not fail to visit
Bursa from time to time. On his fourth visit in 1216/1801, he built a pulpit (mimber) in Walad-i Habib Masjid to
transform it to a mosque and founded a library as well*®. He also purchased the Hajji ‘Abd Allah Agha Konagi adjacent
to the mosque, constructed some additional buildings and transformed it to a Nagshbandi lodge. In 1219/1804 he
returned to Istanbul and settled in Ayazagha Saray.

Despite his rising reputation there, he returned to Bursa due to the political chaos in the aftermath of the deposition of
Selim 111. He passed away in 1228/1813 and was buried in a tomb near the tekke.*

Although Yadigar-: Shamsi states that Mehmed Amin Efendi had a work titled MargQb al-Salikin, this book was a
compilation of his sermons written posthumously by his successor *Abd al-Latif Efendt (d. 1247/1831)*°, the shaykh of
Ahmad Gazzi Dergah.*

Shaykh Mehmed Amin devoted his life to educating disciples rather than writing books. Among his leading successors
were Najm al-Din Efendi (d. 1261/1845), the shaykh of Ashrafzade Dergah; Hajji Ahmad EfendT (d. 1261/1845), the
shaykh of Amirsultdn Dergéah; Khafiz Amin Efend (d. 1239/1823), the shaykh of Munzawi Dergah; ‘Ali Behjet Efendi
(d. 1238/1822), the shaykh of Uskiidar Selimiye Dergah; and Masnawikhan Hodja Husam Efendt (d. 1280/1863).%
‘Ubayd Allah Efendi replaced his father as a shaykh to Aminiyya Tekke. But he died of plague after five months and
was buried next to ‘Abd al-Gani Agha, in the graveyard Galata Mawlawikhana.>® Although his post was passed to
Amin Efendi, his nephew, after ‘Ubayd Allah Efendi’s death, Kashfi Efendi became shaykh considering that Amin
Efendi was too young for the post. Kashfi Efendi of Crimea went to Istanbul after receiving first education in his own
country. Being an adherent to Shaykh Mehmed Amin, he served for 25 years and took ijazat for his guidance activities.
He acted for the shaykh for eight years, died in 1234/1818 and was buried in the graveyard of the tekke. He is reported
to have donated most of his books to the Ulicami* Library.>*

Following Kashfi Efendi’s death, Amin Efendi became a shaykh and served for thirty years. In 1836 he was
invited to ‘str-1 hiimayln’ (royal ceremonies celebrated on such occasions as the circumcision of princes and
wedding of the princesses) and became the object of Sultan Mahmad II’s praise. He died in 1841 in his 42 and
was buried in Amirsultan cemetery,® leaving his position to his son, Ahmad Baha al-Din who elected ‘Reis
Vekili’ (deputy-president) in Meclis-i Mebusan (Ottoman parliament) in 1293/1876 and passed away in
1313/1895.> The tekke building, masjid and library were restored by Sultan ‘Abd al-Majid.>’

Mehmed Agah Efendi replaced Ahmad Baha al-Din Efendl and kept his position until his death in 1334/1915.%
The last shaykh of the dergah was Rashad Efendizade Radf Bey.*

“8 After the closing down of the tekkes, Arabic and Persian books, 250 in number, and 210 Turkish ones in the library were
transferred to Bursa Yazma ve Eski Basma Eserler Kittphanesi.

* Gazzizade Seyh Abdiillatif, Rawzat al-Muflihiin, BEEK, Orhan, no. 1041, p. 22; Yadigar-: Shamsf, pp. 219-231.

*® Known as Gazzizade, ‘Abd al-Latif Efendi is reported to have performed Khatm-i Khwaja beside Khalwati-Misri form of
dhikr in Ahmad Gazzi Dergdh where he served. See, Yadigar-: Shamsi, p. 214.

%! yadigar-: Shamsi, p. 226. On the other hand, ‘Abd al-Latif Efendi stated in his book Rawzat al-Muflihin (p. 23) that he had
written this book.

52 Yadigar-: Shamst, pp. 226-227.

%3 Yadigar-: Shamst , p. 231; BK., IV, p. 279.

> Yadigar-: Shamst, pp. 231-232; BK, 111, p. 117.

% Yadigar-: Shamst, p. 232; BK., 11, p. 19.

% yadigar-: Shamst, p. 233; BK., I, p. 222.

' BK., 11, p. 19.

%8 yadigar-: Shamst , pp. 235-236; BK., I, p. 54.

¥ Kara, ibid., p. 114.
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9. Nagshbandi-i Jadid Tekke

It was founded by Jizyadarzade Hajji Husayn Agha (d. 1202/1784). The first shaykh of the tekke which was also
known as Jizyadarzade Zawiyya was Kistahizade Efendi. The shaykh who is not mentioned in the sources is
known to have been replaced by Shaykh Mahmid Daghistani in 1171/1757. Mahmad Efendi who adhered to
Shaykh ‘Ali Efendi®, the shaykh of Murad Nakshbandi Dergah in Istanbul, passed away in 1190/1776 and was
buried across the Mawlawikhane in Piarbagt.”

The tekke was governed for 14 years by Shaykh Ahmad Efendi who acted for the shaykh. Shaykh Ahmad Efendi
would be the shaykh of Munzawi Dergah, since Murad Efendi, the son of Shaykh Mahm(d Efendi was too young
then. Murad Efendi died in 1269/1853 and was buried in the area allotted to school (mekteb) around the tekke. He
left the post to his elder son, Ibrahim Rifq1 Efendi.

In the time of Ibrahim Rifq1 Efendi, who was the imam of the Uftdde Mosque at the same time, the tekke was
turned to a madrasa to a great extent.®? He organized a big library as well.®® Passed away in 1316/1898, he was
buried in the vicinity of Uftade Mosque.

The sixth shaykh, ‘Abd al-Rahman Qirimi, completed his madrasa education in Bursa and became a shaykh to the
tekke in question. When he died in 1325/1907 in Eskisehir, Khafiz Ahmad Efendi, who was a mudarris in the
tekke, was appointed to the post as an acting shaykh on 2 Jumada al-Awwal 1332/29 March 1914, since ‘Abd
Allah Efendi, the son of Shaykh ‘Abd al-Rahman Efendi was too young to handle the post.®* After the closing
down of the tekkes, this dergah fell vacant and collapsed leaving nothing but an empty field.®

10. Munzawi Tekke

The founder of the dergéah, ‘Abd Allah Efendi, was born in the village of Irhal, Qaraman. His real name was Hajji
‘Abd Alladh Nasr al-Din Efendi. He completed his madrasa education in Qaysari and Ankara, and took the
Nagshbandi ijazat from an unknown shaykh before leaving for Bursa. When he went to Bursa, he hired a
house and retired into solitude. Therefore, he was called Munzawi.

Having built a tekke and a mosque in the quarter of Sar1 ‘Abd Allah, he donated them providing that he would be
the shaykh to the tekke.*® Carried out Sufi activities there, ‘Abd Allah Efendi died in 1210/1785 and was buried in
the graveyard of the tekke. Although he is mentioned in the sources to have had some books, their names are not
mentioned. However, it is stated that the Grand Vizier Mehmed ‘Izzet Pasha, one of his followers, repaired the
tekke one year before the shaykh’s death.”’

Beside his services in the tekke, ‘Abd Allah Efendi’s another noteworthy side was that he performed many charity
activities even though he did not have a regular income. For instance, he rebuilt the Meydancik and Sogucak
Bridges on Gokdere, which were collapsed by the flood. He also financed a group of soldiers and sent them to the
military campaign to Austria in 1203/1788.

There is no doubt that the library he founded in UllicAmi‘ was among his most important donations. While
organizing the library, Munzawi ‘Abd Allah Efendi tried to collect books from his relatives and friends.

% There were two ‘Alis among the shaykhs of the above-mentioned tekke in the district of Eyiip , Kilisli ‘Ali Efendi (d.
1147/1734) and Suri ‘Ali Efendi (d. 1169/1755). Considering the date when Daghistaini Mahmid became shaykh to the
tekke, it seems impossible for him to have taken ijazat from both of them. There must have been a mistake in the name or
the date mentioned in Yadigar-: Shamsi.

®! Giilizar-1 Sulahd, p. 127, Yadigar-: Shamsi, p. 307, BK., 111, p. 141, 193.

82 It is most probable that the reason behind the transfer of the tekke into a madrasa in the course of time was the article in the
trust deeds of the dergéh, stipulating that the person who would be a shaykh in the tekke should be as knowledgeable as a
mudarris who would be capable of teaching courses.

8 When the tekke became vacant; the books in the library were first transferred to the library of Orkhan Mosque then to
Bursa Yazma ve Eski Basma Eserler Kutuphanesi. See, BK., I, p. 324.

® yadigar-: Shamst, pp. 308-309.

®BK.,, I, p. 324.

% Ipid.., I, p. 25.

%7 Rawzat al-Muflihan, p. 11; Yadigar-: Shamst, pp. 525-531; In Bursa Kiitiigii (1, p. 25) his date of death appears as 1212.
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For example, he caused Hodja ‘Usman Efendi (d. 1211/1796) to donate his books to UlticAmi¢ Library.®® The
event narrated in Yadigar-: Shamsi happened in the following way: ‘Usman Efendi who was a mudarris in
Yenisehir, wrote a letter to the shaykh and asked why he retired into solitude instead of dealing with a beneficial
pursuit such as knowledge (‘ilm). The shaykh gave his previously prepared letter to the person who had brought
‘Usman Efend1’s letter, to take it to him. The shaykh wrote in his letter that ‘Usméan Efendi had a week’s life left,
and therefore had to adhere to himself first and write his will to donate his books to the shaykh. When ‘Usman

Efendi died after a week, the shaykh went to Yenisehir, took the books and returned to Bursa’.”

‘Abd Alldh Efendi, the successor to Munzawi ‘Abd Allah Efendi, served as shaykh for ten years, died in
1220/1805 and was buried in the graveyard of the tekke.

‘Abd Allah Efendi was replaced by Ahmad Goyniiki. Shaykh Ahmad, after completing his madrasa education in
Izmir, went to Bursa and adhered to Shaykh Mehmed Amin Efendi of Nagshbandiyya order. Upon the death of
MahmQd Efendt, the Shaykh of Jizyadarzade Dergah, he acted for the shaykh for 14 years. When his mission was
over, he began to work as bazzéz (linen-draper) in Kapaligarsi for his livelihood. In the meantime he succeeded in
the exam organized by Bursa Mahkemesi (Bursa Tribunal) and was appointed to Munzawi Tekke. He died in
1225/1810 and was buried in the graveyard of the tekke.”

When he died, his position passed to his sons. However, they ceded the post in favor of Khafiz Amin Efendi of
Bor, for whose knowledge they respected much. Gone to Bursa for education, Khafiz Amin sold ma ‘cun for his
livelihood for a time, and was therefore called Ma ‘cuni. He adhered and succeeded to Mehmed Amin Efendi, the
shaykh of Aminiyya Tekke, and became a shaykh to Munzawi Tekke. He served the tekke so much that he would
be considered bani-i sani (the second builder). He died in 1262/1846 and was buried in the graveyard of the tekke.
Shaykh Mehmed Sadik who became the fourth shaykh to the tekke upon Khéafiz Amin Efendi’s will, was one of
the leading scholars of girdat (methods and styles of reciting Qur’an) and who recited Qur’an well. He rebuilt the
interior and repaired the exterior of the dergah. Teaching Sufi education and qiraat courses, the shaykh died in
1262/1846 and was buried in the graveyard of the dergah.

His son-in-law Ahmad Ferid Efendi replaced him upon his will. When he went to Hicaz he received ijazat from
Shaykh Mehmed Can Efend, served for 22 years in the tekke, died in 1284/1867 and was buried in the graveyard
of the dergah.

The last shaykh of the tekke, Mehmed Wahy1 Efendi was born in Bursa, received his first education from Qunyali
Hasan Efendi and Daghistanli Hajji Tahir Efendi. Following his father Ahmad Ferid Efendi, he became a shaykh
to the dergah. When he became a shaykh, more than half of the tekke building was collapsed due to the work to
build a new road. Since the other of tekke burned, he worked for a while in the capacity of the member of court
(mahkeme a ‘zdst) and then served as president (reis) in Nuk(d-: Mevkiife (council for the administration of waqf
revenues) and Ma ‘drif Meclisi (council for education). In 1316/1898 he was appointed as Meclis-i Mesdyih Reisi
(president of the council of shaykhs) that came to be vacant after Mehmed Amin Efendi’s, the shaykh of
Amirsultan, death.

As the last president (reis) of the Meclis-i Mesdyih (Board of Shaykhs) in Bursa, he passed away in 1334/1916
and was buried in a place where the graves of shaykhs stayed on the left side of Amirsultan Mosque.

Munzawi Tekke was completely collapsed during road extension work on a date when the tekkes were closed
down and activities of Sufi orders were banned.”

% Many books of grammar, history, mathematics, medicine as well as religious sciences in UliicAmi‘ Library were later
transferred to the Library of Manuscripts and Old Printed Books in Bursa. For the list of the books in Ulicami‘ Library see
BEEK, Genel, no. 5277; 5280.

% yadigar-: Shamst, pp. 528-529.

" Ibid., pp. 531-533; BK., I, p. 89.

™ yadigar-: Shamst, pp. 533-539.
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11. Ahmad Baba Efendi Tekke

The founder of the tekke, Ahmad Baba Efendi from the descendants of Badr al-Din b. ‘Abd Alldh?, well known as
Pars Bey. Ahmad Efendi, born in 1204/1789 in the village of Umdrbey in Gemlik, following his madrasa education
went to Bursa. He received Nagshi ijazat from °Ali Bahjat Efendi, a successor to Mehmed Amin Efendt, the shaykh of
Aminiyye Tekke. He also received from Shaykh Yasin al-Daghistani’®, ijazat of Qadiriyya, Suhrawardiyya and
Chishtiyya. He went to hajj in 1250/1834 and renewed there his NagshT ijazat in the presence of Shaykh Mehmed
Can Efendi, a successor to ‘Abd Allah al-Dahlawf, and returned to Bursa.

Upon his brother’s death, the post of Badr al-Din Pars Bey Tekke™ passed to him. However, the tekke went to ruin in a
great fire in Sehrekiistii in 1216/1801. Instead of rebuilding it, he built a new tekke named after him, in the quarter of
Karageyh, with the help of Hasib Pasha, the Governor of Bursa and a follower of him. Carrying out his Sufi activities
there, Ahmad Baba Efendi died in 1261/1845 and was buried in the graveyard of the tekke.”

Following Ahmad Baba Efendi’s death, his elder son Mehmed Sa‘ld Efendi replaced his father. Mehmed Sa‘id Efendsi,
like his father, took ijazat from Shaykh Mehmed Cén Efendi, read and taught such books as Gulistan, Diwan-: Khdfiz,
and Masnawi. He also had a Diwan composed of Turkish and Persian poems. He passed away in 1287/1870 and was
buried in the graveyard of the tekke. He is reported to have worn a Nagshi cap, while walking. He served in the capacity
of a member of Bursa Iddre Meclisi of the city (Board of City Administrators), upon the request and insistence of the
governor of Bursa, Hiisnii Pasha.”

Having undertaken the post of shaykh of the tekke after his brother’s death, Mehmed Baha al-Din Efendi, the younger
son of Ahmad Baba Efendi took ijazat from Mehmed Sa‘id Efendi, and Masnawikhan Hodja Hiisdim Efendi, a successor
to Mehmed Amin Efendi. Bursali Mehmed Tahir says that he has a Diwan as well.”’

Mehmed Baha al-Din Efend dedicated the shops™ he built in the vicinity of UliicAmi to the dressing and pocket money
of the children, especially during festivals, and he founded a library in the tekke as well. The books of the library are
presently kept in the Library of Manuscripts and Old Printed Books in Bursa (Bursa Yazma ve Eski Basma Eserler
Kitiiphanesi). " He died in 1320/1902 and was buried in the graveyard of the tekke.*

Another shaykh of the tekke was Mehmed EfendT, who completely renewed the tekke, adorned the pulpit and the niche
(mihréb) in the mosque, indicating the direction of Mecca, with decorations. He is reported to have performed Sufi
activities and rituals at Monday and Friday nights. Also serving as a member of Bursa Idéare Meclisi and as the Director
of the Press (Matbaa Muidurt), Shaykh Mehmed Efendt was interested in music and literature, and wrote some books.
However, these books have not been obtained yet.**

"2 Badr al-Din b. ‘Abd Allah, well known as Pars Bey, was one of the gazis of the time of Murad I1. He devoted the village of
Umdrbey in Gemlik, granted to him as a result of his success in a holy war, to the charity activities with a trust deed dated
849/1445.

™ This person was the successor to ‘Abd al-Baqf al-Qirimi al-Amasyawi (d. 1238/1822), a successor to  Shaykh Mustafa (d.
1205/1790) known as the Shaykh of Turhal, a Nagshi shaykh.

™ The mosque is known as Sehrekiistii Cami‘ and the tekke as Pars Bey Tekkesi. Both the mosque and the tekke were
destroyed in a big fire in 1216/1801. The mosque was rebuilt, while the tekke was not. When Pars Bey died, he was buried
on the gibla (in the direction of Mecca) side of the mosque. In 1894 the mosque and the tomb were repaired by HajjT Badr
al-Din Efendi. Many scholars, poets and dervishes were buried on the gibla side of the mosque, which came to be a
cemetery in the course of time. On the occasion of opening of a new road in 1904, a part of the cemetery was confiscated.
Recently, the mosque and the tomb have been rebuilt while the cemetery completely removed. Kara, ibid., p. 221.

"> Yadigar-: Shamst, pp. 237-239.

"6 Yadigar-: Shamsi., pp. 239-244.

" Bursali Mehmed Tahir, Osmanl Miiellifleri, Istanbul 1333, II, p. 395.

"8 These shops burned in 1911 and, have never been rebuilt.

" 160 books in Arabic and Persian as well as 160 more in Turkish, all registered in BEEK were transferred from this tekke.
See Kara, ibid., p. 222.

8 yadigar-: Shamsi, pp. 244-247.

8 vadigar-: Shamsi, pp. 247-248.
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Ahmad Baba Efendi Tekkesi was repaired for the first time in 1274/1857 by Sultan ‘Abd al-Majid.?* Although it was
repaired for the second time in 1329/1911, it was collapsed due to the work for the extension of the street in front of the
tekke. Also, graves in the graveyard were carried to the backyard. The name ‘Pars Sokag1’ given to the street in the
passage of the central branch of Vakiflar Bank, has reached today as a memory.®

12. Hamidiyya Tekke

Ahmad Hiisam al-Din Efend, the founder of the tekke, which was one of the latest Nagshi tekkes in Bursa, was born in
the village of Rukkal in Daghistan in 1264/1847. His father, Sayyid Mehmed Sa‘id al-Rikkalt was one of the
Nagshbandi-Mujaddidi shaykhs. He was succeeded to his father and Shaykh Halil Hamdi al-Shirwani in Madina. After
his Sufi activities in various Anatolian regions such as Uluborlu and Sivrihisar, he settled down in Bursa in
1306/1889.

Ahmad Husam al-Din who continued his scholarly pursuits and guidance activities in the tekke and madrasa that he
had built in the district of Maksem, soon sent his successors to Balikesir and Bandirma regions.

He was sent to exile to Trablusgarb upon the order of ‘Abd al-Hamid I1, due to the rumours that he had a great number
of disciples and followers. In the wake of the promulgation of the Secod Constitutional Period (known as Il.
MeshrQtiyyet in Turkish) in 1908, he returned to Istanbul along with Rajab Pasha, the governor of Trablusgarb, and
then traveled to Bursa to restore his tekke and madrasa in ruins. In the following year he returned to Istanbul and settled
in a mansion that he had purchased in the district of Capa. His mansion and most of his books were destroyed by a
great fire broke out in the district of Fatih in 1918. However, some of his books reached present day as intact.* He
passed away in Istanbul in 1343/1925 and was buried in Edirnekap: Cemetery.®

As in the tekkes mentioned above, there were some tekkes that remained Nagshbandi from their beginning to the end;
or the ones originally founded to represent some other Sufi orders and in the course of time came to be a Nagshf one; or
the ones of Nagshi order in the beginning and turned out to be of another Sufi order. For example, upon an imperial
edict, the possession and disposition of ‘Abddl Mehmed Zawiyya was taken from those who held it and given to
Nagshi Shaykh Hasan Efendi in 1006/1598, on the grounds that they were incompetent.?® After his death, another
Nagshi Shaykh Mehmed Dede replaced his position in 1007/1599.® From 1013/1604 on, Kaba Mustafa from
Sumbuluyya order became a shaykh® and the disposition of the tekke passed to Ashrafiyya branch of Qadiriyya, along
with Shaykh Mehmed b. Husayn in 1297/1862. After his death, the zawiyya became vacant.* Today, there exist the
mosque and the tomb of ‘Abdal Mehmed.

The post of shaykh in Basg1 Ibrahim Tekke, formerly belonged to Samargandiyya order, passed to the Nagshbandiyya
order after the fourth shaykh, Nagshi Sileyméan Efendi (d. 1183/1761). The Nagshi shaykhs of the tekke were as
follows: Shaykh Mehmed (d. 230/1816), Shaykh Salih b. Ydsuf (d. 1242/1826), Shaykh ‘lzzet b. Salih
(d.1283/1866), Shaykh Rif*at b. Salih (d. 1286/1869). The tekke was transformed into a madrasa in 1285/1869,
since Salih who replaced his father, Shaykh Rif*at, was too young for the post. Shaykh Salih b. Rif*at undertook the
post of mudarris and shaykh in 1312/1894 and went on performing Nagshi style dhikr at Sunday nights.”

This tekke, also named after Amir Sultdn who founded the Nurbakhshiyya order which is regarded as one of the first
Sufi orders in the Ottoman territories, and in which Jalwatiyya shaykhs served, became a Nagshi dergéh after the death
of the twentieth shaykh Yagcizade Hajji Ahmad Efendi/d. 1262/1845).

%2 BK., I, p. 215.

8 Kara, ibid., p. 223.

2% Yadigar-: Shamst, pp. 344-347; Turan Alptekin, “Ahmed Hiisimeddin”, Di4, 11, pp. 90-91. For further information about
his works, see also Alptekin, ibid.

8His grave was transferred to his family graveyard in Silivrikapi Kozlu Cemetery during the construction of a ring road in
1971. Alptekin, ibid.

8 BK., 111, p. 216.

8 BSS, B 17, f. 67b.

% Rawza-i Awliya, p. 225.

8 vadigar-: Shamst, p. 269.

% Giilizar-1 Sulahd, p. 125; Yadigar-: Shamsi, pp. 287-289.
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Subsequent Nagshi shaykhs of the tekke were as follows: Shaykh Tahir (d. 1279/1880),” Shaykh Mchmed Amin, Seyh
Hajji Amin (d. 1316/1898), Shaykh Sa‘id (d. 1328/1910), and Shaykh Mehmed Ragib.”?

‘Abd Allah Efendi (d. 1349/1930)* and ‘Usméan Najm al-Din Nagshbandi were the last shaykhs of Hindiler
Qalandarkhana and Mir-i Budala Dergah, respectively. Born in the town of Haskdy, ‘Usman Najm al-Din went to
Istanbul where he would complete his madrasa education and adhered to Mustafi ‘Ismat Efendi (d. 1289/1872),* a
Nagshbandi-Kahlidi shaykh in Fatih-Carsamba. Serving his shaykh for almost thirty years, he took ijézat and went to
Bursa to settle down in Muradiye district. He was appointed to Mir-i Budald Dergéh on 10 Safar 1304/8 November
1886, when this dergah where shaykhs from various orders including Baktashi and Rifa‘1 had served, became vacant.
Performing Khalidi style dhikr and rebuilding the dergah and receiving the title bani-i sani (second builder), Shaykh
‘Usman Najm al-Din, died in his seventy in 1326/1908 and was buried in the graveyard of the zawiyya. His son
Mehmed Shams al-Din Efendi replaced him. Yadigar-: Shamsi states that Khatm-i khwéja has been performed in the
tekke after every Friday prayers.”

After the ban imposed on the activities of Baktashi order in 1241/1826, Ramazan Baba Dergah, commonly
known as a Baktashi tekke, was given to Sayyid Ahmad Hikmat (d. 1263/1846), a Nagshi shaykh. The tekke
went to ruin in the course of time.* Beside the Nagshbandi shaykhs served in the tekkes, there were also some
other Nagshbandi shaykhs who did not serve in any dergéh, but contributed to the Sufi life in Bursa.

%! Shaykh Tahir, having a reputation for his knowledge, remained as the president of the council of shaykhs in Bursa until his
death.

%2 yadigar-: Shamst, pp. 53-55.

% yadigar-: Shamsf, p. 594. Ramazan Muslu, (see, ibid, p. 300) based on Yadigar-: Shamsi, claimed that ‘Abd Allah Efendi
(d. 1198/1783) and Ahmad Nashéti (d. 1204/1789 or 1206/1791), the shaykhs of the 18th century Hindiler Qalandarkhéna,
were Nagshi shaykhs, whereas there is no proper evidence indicating that these persons were Nagshi.

% Mustafa ‘Ismat Efendi, originally from Albania, took ijazat from ‘Abd Alldh al-Makki al-Erzincani, Maulana Khalid’s
successor. ‘Ismat Efendi, among whose disciples was Sultan ‘Abd al-Majid as well, continued guiding people spiritually in
the tekke he had founded in the quarter of Fatih-Carsamba. He wrote Riséla-i Qudsiyya of the behavioral norms (adab) of
tariga. After his death, the post of the tekke passed, in succession, to Sahykh N(r Allah Efendi (d. 1311/1893), ‘Ali Riza
Bazzaz (d. 1330/1911), and ‘Ali Khaydar Efendi (d. 1380/1960). See Abdurrahman Memis, Halid-i Bagdddi ve Anadoluda
Halidilik, Istanbul 2000, p. 193.

% yadigar-: Shamsi, pp. 492-493.

% yadigar-: Shamst, pp. 358-360.
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